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THE CATHOLIC LAYMAN. 



viz., the absolution in the • Morning Prayer— viz. : 
«' Almighty God, 'the Father of our Lord Jess's Christ, 
who desireth not the death of a sinner, tint rather that 
he may turn from his- wickedness and live; and hath 
given power and commandment to His ministers to de- 
clare and pronounce to His people, being penitent, the 
absolution and remission of weir sins ; He pardoneth and 
absolveth •aii them that truly repent, and unfeignedly 
believe His holy Gospel.'' The other form is in the com- 
munion service, viz. : " Almighty God, our heavenly 
Father, who of His great mercy bath promised forgiveness 

• of sins to all them that with hearty repentance and true 
faith turn unib Him have mercy upon you : pardon and 
deliver you from all your sins ; confirm and strengthen 
you in all goodness, and bring you to everlasting life, 
through Jesus Christ our Lord." 

These three forms must be considered together, in 
order to understand what power the prayer-book attri- 
butes to the minister. On comparing them, it is evident 
.that the words "I absolve thee," in the service for the 
visitation of the sick, must be intended in a sense quite 

• different from the sense in which the Church of Borne 
uses those words. 

We turn now to Mr. Eourke to help us to explain the 
difference. Mr. Rourke says — "In the last quotation 
.given above from the Book of Common Prayer, your 
minister does not say to the penitent, may Almighty God 
forgive thee thy tins." Now, we always wish to be 
courteous, but still we must speak necessary truth as 
courteously as we can, and we ask Mr. Rourke to take 
it so. We really must meet this statement of Mr. 
Rourke with a direct contradiction. In that very 
quotation which Mr. Rourke gives in his letter, Me 
minister does say what Mr. Rourke says he does not 
say. If Mr. Rourke will use his own eyes in looking 
at his own quotation in his own letter above given, he 
frill read this — " Our Lord Jesus Christ, who hath left 
power to His Church to absolve all sinners who truly 
repent and believe in Him, of His great mercy forgive 
thee thine offences.'' It is not until after he has said this 
that he goes on to say—" And by his authority com- 
mitted to me, I absolve thee, " &c. In which it is ap- 
parent that the minister's authority, whatever it be, is 
held to be subordinate te the trust and hope that Christ, 
in answer to prayer, has first forgiven ; but the priests of 
■the Church of Rome do not say first, '' Our Lord Jesus 
Christ of His great mercy forgive thee." No ; that would 
spoil their object : they go at once to " I absolve thee." 
That alone is essential, important, desirable, with them. 

It is evident, therefore, that our Reformers, in retaining 
these words in one particular case, couldnot have intended 
more than to use the words in that sense which would 
alone be consistent with their other forms, and which is 
moreover the construction which was actually put upon 
this form at its first introduction. 

What that construction was we take from John de 
Athon, one of the most learned of English canonists, 
who wrote in the reign of Edward I., about the year 
1290, not very long, perhaps, after the introduction of 
"Egoabsolvote" into England; who gives this com- 
ment, " / absolve thee ; that is to say, I declare thee, 
being penitent, absolved." — Constit. Othobon., p. 82. 

But the best authority on the prayer-book has said 
that the meaning of the form as it stands in the prayer- 
book is still more limited ; " the form of absolution, of 
which we are now discoursing, is only designed to remit 
to the penitent the censures that might be due from the 
Church to his sins'' (Wheatley on the Book of Common 
Prayer, c. xi., p. 456). This is a case in which the 
ministers of the Church have authority to say, "I forgive 
thee." Thus, when a member of the Church of Corinth 
had grievously and openly offended, St. Fan! gave them 
this command, " Put away from among yourselves that 
wicked person"— (1. Cor. v. 13.) ; and when the man re- 
pented, St. Paul wrote, " To whom ye forgive anything, I 
forgive also ; for if I forgave anything, to whom I forgave 
it, for your sakes forgave I it in the person of Christ" — 
{2 Cor. ii. 10). 

We think it right that the ministers of the Church in 
attending the sick should have power to absolve from 
euch punishment as the Church has power to impose. 
Thiapower was always given in the primitive Church. 
We wish the form were so altered as to make this plain ; 
that is the only alteration we wish to see in our prayer- 
hook. 

We have another difference to point out, important to 
those who object to have these words addressed to them. 
The Church of Rome requires all her members to seek 
.salvation through the words, " Ego absolvo te," spoken by 
a priest, and denies salvation (so far as she can) to those 
who refuse that absolution ; but the Church of England 
requires no one to receive it. Therefore, those who 
scruple at having these words addressed to them may 
consistently continue to be members of the Church of 
.England, but they cannot continue to be members of the 
Church of Rome. 

Having disposed of a form of words, we now come to the 
substance of the thing. We do this upon Mr. Rourke's 
other quotation. He quotes the following passage from 
the exhortation in the communion service: — "And he- 
cause it is requisite that no man should come to the 
holy communion but with a full trust in God's mercy 
and with a quiet conscience ; therefore, if there be any 



of you who, by this means, cannot quiet his own con- 
science herein, but requireth further comfort or coun- 
sel, let him come to me or to some other discreet and 
learned minister of, God's word, and open his grief, that 
by the ministry of God's holy word he may receive the 
benefit of absolution, together with ghostly counsel and 
advice," &c. . Now, if Mr. Rourke thought to embarrass 
us by this quotation, we must tell him that he is widely 
mistaken. We believe, without doubting, that it is the 
ordinary method of God's dealing in His Church, to 
give His people comfort, and peace, and absolution, and the 
assurance of pardon, through the ministry of His holy 
word by His ministers ; and we think' that God's minis- 
ters do rightly execute their commission in inviting 
those who are troubled in mind to come to them for this 
ministry. St. Paul thus described his ministry : God 
" hath given unto us the ministry of reconciliation ; to 
wit, that God was in Christ, reconciling the world unto 
Himself, not imputing their trespasses unto them ; and 
hath committed unto us the word of reconciliation. Now, 
then, we are ambassadors for Christ, as though God did 
beseech you by us ; we pray you in Christ's stead, be ye 
reconciled to God."— (2 Cor. v. 18, 19, 20). 

That "ministry of reconciliation" we. believe does still 
continue in the Church of God. 

St. Peter, too, has taught us how this ministry should 
be exercised, when he said to Simon Magus, " Repent, 
therefore, of this thy wickedness, and pray God, if per- 
haps the thought of thine heart may be forgiven thee." — 
Acts viii. 22. 

This, and this only, is the ministry intended or per- 
mitted in the exhortation in the communion service. 
We request Mr. Rourke to mark, that it is not lawful in 
the Church of England and Ireland for the ministers to 
use the words " I absolve thee" to those whom he has 
thus invited, but only that form of absolution which is 
in the communion service, and which we have given 
above. 

Maintaining as we do that the Church of Rome is not 
infallible, but rather involved in many errors, and 
believing as we do that the Church of England and Ire- 
land holds the truth, we can afford to admit that she 
has in one instance retained words not the best suited 
to express her doctrine. 

We beg now to ask Mr. Rourke whether he thinks 
that we have succeeded in proving that the words " I ab- 
solve thee" were never used in the Church of Rome 
herself for twelve hundred years. 



THE UNWILLING LISTENER— A PRIEST DEAF 
AND DUMB. 

TO THE EDITOB. OF THE CATHOLIC LAYMAN. 

Sir,— Travelling lately in this country on a deputation 
for die Bible Society, 1 met with a strange proof of the 
unwillingness of the priests to enter into controversy, even 
when the inducements to do so were of the strongest kind. 
I was seated on the outside of a coach, a priest occupying 
the box seat, his breviary by his side ; behind him were 
three persons, one of them a Protestant, I rather think ; 
the second a Roman Catholic, intelligent, and good 
humoured ; the third myself. 

After a little skirmishing on my part to draw on the 
subject of controversy, the Roman Catholic beside me 
opened a discussion of his own accord, by saying that it 
was a strange thing there should be so many differences 
amongst those who read the Bible, various and contradic- 
tory interpretations, sects and schisms, &c I answered 
that it was undoubtedly a great evil, but that we should 
charge it not on God's Word, or on the bumble and 
prayerful study of it, but on the wicked heart of man, 
who twisted and perverted its meaning to serve his own 
base purposes, and then turning a favourite text of the 
Roman Catholics against themselves, I added, the Bible 
itself declares this, for it says that the unlearned and 
unstable wrest the Scriptures to their own destruction ; 
and this, I said, is a reason, not for keeping the Bible from 
the people, which is impossible, for get it they will, in 
some way or other ; but it is a reason why the people 
should be instructed and enlightened, that they may not 
wrest it to their own destruction. All this time the priest 
said not a word. My opponent (a friendly and good- 
tempered one, I must say), finding I was prepared to 
meet him on this ground, changed his plan of attack. I 
suppose, said he, you will admit this age to be a highly 
enlightened and civilised one ? is it not, then, strange that 
in the midst of all this knowledge and freedom men should 
be split up into so many sects and churches, when, for the 
first 1600 years after Christ, all were agreed to hold the 
same faith ? Without entering on a wide field of eccle- 
siastical history, and telling him of the countless divisions, 
heresies, &c, that rent the Church of Rome herself during 
these boasted ages of faith and unity, I took up a simple 
line of defence. After making a few remarks on the 
Church of the Waldenses, who never were in communion 
with Rome, I said, two pastors of this Church lately 
visited Dublin, and at a meeting where they were present, 
the Archbishop of Dublin, who was in the chair, stated 
the great interest he felt in the Waldenses, from the fact 
that they had never, properly speaking, reformed — 
never assumed the name of Protestant ; but dwelt in 
their native valleys, holding all through the same faith 
and doctrines. Here, then, I said, is an instance of 
some who did not submit to the Church of Rome, 
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even, during the first 1500 years of which yon speak. 
He could not deny this, but objected that those who held 
out against her were very few. Tea, I answered, but the. 
Bible tells us that the Lord's flock is a little one, and that 
m every age those who profess a pure faith and are indeed 
His people are few and scattered. Finding this ground 
also untenable, and doubtless annoyed that the priest of 
his own Church in the front did not take up the cause, as 
a last resort he launched into a tirade of indiscriminate 
abuse on the missionary work in Ireland, charging those 
engaged in it with distributing bribes, soup tickets, &c., 
and that when everything else failed the poor people were 
persecuted. This was too much for my gravity, and, 
laughing outright, I asked him whether he had read the 
account of tho Coombe riots and of the treatment Mr. 
Halahan had received ; for if he had he would see where 
the charge of persecution really lay. The foregoing con- 
versation and much to the same effect passed within ear- 
shot of a priest, who never once opened his lips during the 
entire time. I leave you, Mr. Editor, and your readers 
to form your own opinion about this strange circumstance ; 
but I only ask, what would be thought of one of ns if we 
were to allow a layman in our- presence to defend our 
Church against a Romish priest, and never once render 
him the slightest assistance? 

I remain, sir, yours, very tmly, 
M.A. 

CAN A ROMAN CATHOLIC PRODUCE HIS 
RULE OF FAITH ? 

TO THE EDITOR OF THE CATHOLIC uww 

Me. Editor,— When next the Reader met Andy, he 
says to him, " It's my turn now to attack the Roman Ca- 
tholic Rule of Faith." " When I'm done," says Andy, 
" then you may." " But," says the Reader, " I'm afraid 
I'd have a long wait if I waited until then ; for it seems as- 
if you'll never be done." " Troth," says Jerry, " it's Uker 
the bargain the old master made with my grandfather long 
ago. ' Tim,' says he, ' I'm going to make you my own 
body servant, and you'll have the height of good wages, 
and eating and drinking galore ; but it's on condition that 
you keep yourself sober; for,' says be, 'you'll have to bring 
me home every night after dinner, and 'twouldn't be decent 
for us both to be drunk together.' ' But, your honour,' 
say my grandfather, ' won't I get a turn at all?* 'I'll make 
a bargain with you,' says the master ; ' yon may take your 
turn every night that I'm sober.' So they went on very 
well for a while ; but at last my grandfather came to him, 
and says be, ' I must be leaving your honour.' ' What 
fault do yon find ?' says the master. ' Is'nt your wages 
pleasing to you ?' ' It is,' says he. ' Have you any com- 
plaint to make about your living?' 'No;' says he, 'for 
we're fed like lighting cocks ; but it's in regard of the bar- 
gain your honour made with me.' ' And wasn't it a fair 
bargain ?' says the master. ' Paix it was,' says he ; ' bar- 
ring that your honour isn't ere a night sober, so that my 
torn never comes at'all.' " "I'm afraid,' says the Reader, 
" that would be the way with me if I bad to wait until 
Andy finished, for it's himself that has the gift of the gab." 
'* Well," says the boys, " let the Reader have a turn now. 
Fair play, and old Ireland for ever." " Well," says he, 
•' tell me before I begin, isn't the point of dispute between 
us, which the Protestant or Roman Catholic Rule of Faith 
is best?" " That's the very point," says Andy. " Well,'' 
says the Reader, " don't you think 'twould be a good way 
to produce the two rules, and let us examine them both 
together?" " That's fair enough," says the boys. [But 
I must tell your honour, as a secret, that Andy looked very 
down in the mouth when he heard it.] " Now, boys, 
says the Reader, " here's my rule at all events ;" and with 
that he put down his BintE upon the table, and says he, 
'•Now put down the Roman Catholic Rule alongside it."* 1 
" Sure," says Andy, " I proved that your rule is a bad 
and dangerous one." " Bad or good," says the Reader, 
" there it is ; but where's yours t" " Sure," says Andy, 
"I proved that your rule was so obscure that no one could 
understand it."" "Obscure or not," says the Reader, 
" there it lies ; but where's yours 1" " But," says Andy, 
" your rule doesn't contain all that's necessary for salva- 
tion." " And how do I know that yours is any better?" 
says the Reader, " when you won't produce it. Wouldn't 
it be a.hard case," says he, " to tell a poor man to throw 
away his old coat unless you gave him another ? and isn't 
it hard to expect me to throw away my Rule of Faith 
until yon give me a better ?" " But," says Andy, " before 
the time of Moses the Bible wasn't the rule, seeing that 
'twasn't written.'* " But," says the Reader, " is that any 
reason that it shouldn't be the rule now that it is written ?■ 
You might as well say that because people didn't travel by 
rail in Moses' time, we shouldn't do it now." " But," says 
Andy, "Adam and Eve didn't use the Bible as their rule."' 
" But 'tisn't Adam and Eve's rule we want," says the 
Reader, "but your rule ;" and with that he turned to the 
boys, and says he, " what use is it to tell us that you have 
a rule if you can't produce it ? Tell me," says he, " what 
would you say if two men differed about which of their 
horses was the best, and one of them said, ' Bring out the 
two horses and let us try them both;' but the other 
wouldn't produce his horse at all, though he held out stiffly 
that 'twas the best? " "Troth," says Jerry, "I'd either 
think that he hadn't the horse at all, or that he thought 
him no great shakes." " Well," says the Reader, " that's 

1 This scene took place * few months since at a public dlicustlou. 



